5. Of Education in a Republican Government. 1t 1s in a republican
government that the whole power of education is required. The
fear of despotic governments naturally arises of itself amidst
threats and punishments; the honour of monarchies is favoured by
the passions, and favours them in its turn; but virtue is a self-
renunciation, which is ever arduous and painful.

This virtue may be defined as the love of the laws and of our
country. As such love requires a constant preference of public to
private interest, it is the source of all private virtues; for they are
nothing more than this very preference itself.

This love is peculiar to democracies. In these alone the government
is entrusted to private citizens. Now a government is like
everything else: to preserve it we must love it.

Has it ever been known that kings were not fond of monarchy, or
that despotic princes hated arbitrary power? Everything therefore
depends on establishing this love in a republic; and to inspire it
ought to be the principal business of education: but the surest way
of instilling it into children is for parents to set them an example.
People have it generally in their power to communicate their ideas
to their children; but they are still better able to transfuse their
passions.

If it happens otherwise, it i1s because the impressions made at home
are effaced by those they have received abroad. It is not the young
people that degenerate; they are not spoiled till those of maturer
age are already sunk into corruption.

3. Of the Principle of Democracy. There is no great share of
probity necessary to support a monarchical or despotic
government. The force of laws in one, and the prince's arm in the
other, are sufficient to direct and maintain the whole. But in a
popular state, one spring more is necessary, namely, virtue.

What I have here advanced is confirmed by the unanimous
testimony of historians, and is extremely agreeable to the nature of
things. For it is clear that in a monarchy, where he who commands
the execution of the laws generally thinks himself above them,



there 1is less need of virtue than in a popular government, where the
person entrusted with the execution of the laws is sensible of his
being subject to their direction.

Clear is it also that a monarch who, through bad advice or
indolence, ceases to enforce the execution of the laws, may easily
repair the evil; he has only to follow other advice; or to shake off
this indolence. But when, in a popular government, there is a
suspension of the laws, as this can proceed only from the
corruption of the republic, the state is certainly undone.

A very droll spectacle it was in the last century to behold the
impotent efforts of the English towards the establishment of
democracy. As they who had a share in the direction of public
affairs were void of virtue; as their ambition was inflamed by the
success of the most daring of their members;” as the prevailing
parties were successively animated by the spirit of faction, the
government was continually changing: the people, amazed at so
many revolutions, in vain attempted to erect a commonwealth. At
length, when the country had undergone the most violent shocks,
they were obliged to have recourse to the very government which
they had so wantonly proscribed. When Sylla thought of restoring
Rome to her liberty, this unhappy city was incapable of receiving
that blessing. She had only the feeble remains of virtue, which
were continually diminishing. Instead of being roused from her
lethargy by Caesar, Tiberius, Caius Claudius, Nero, and Domitian,
she riveted every day her chains; if she struck some blows, her aim
was at the tyrant, not at the tyranny.

The politic Greeks, who lived under a popular government, knew
no other support than virtue. The modern inhabitants of that
country are entirely taken up with manufacture, commerce,
finances, opulence, and luxury. When virtue is banished, ambition
invades the minds of those who are disposed to receive it, and
avarice possesses the whole community. The objects of their
desires are changed; what they were fond of before has become
indifferent; they were free while under the restraint of laws, but
they would fain now be free to act against law; and as each citizen



is like a slave who has run away from his master, that which was a
maxim of equity he calls rigour; that which was a rule of action he
styles constraint; and to precaution he gives the name of fear.
Frugality, and not the thirst of gain, now passes for avarice.
Formerly the wealth of individuals constituted the public treasure;
but now this has become the patrimony of private persons. The
members of the commonwealth riot on the public spoils, and its
strength is only the power of a few, and the licence of many.

The preservation of the ancient customs is a very considerable
point in respect to manners. Since a corrupt people seldom perform
any memorable actions, seldom establish societies, build cities, or
enact laws; on the contrary, since most institutions are derived
from people whose manners are plain and simple, to keep up the
ancient customs is the way to preserve the original purity of
morals.

Besides, if by some revolution the state has happened to assume a
new form, this seldom can be effected without infinite pains and
labour, and hardly ever by idle and debauched persons. Even those
who had been the instruments



